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 הכרבה תאזו תשרפ
 )שודק שודק( תישילש השודק

 
 .םירִוּרבְּהַ ןוּרשֻׁיְ יטֵבְשִׁלְ ךְרַבֵּ םיהִלֹאֱ שׁיאִ
 .םירִיטִמְמַ וֹנוֹשׁלְוּ ויפִּ הכָרָבְּ לטַוְ החָכֵוֹתּ רטַמְ הנֵּהִ
 ,םירִדָהֲוַ דוֹהבְּ "ינַיסִבְ אבָּ" רשֶׁאֲ ,"יוי" וירָבָדְּ שׁאֹר
 .םירִשָׁימֵוּ טפָּשְׁמִוּ קדֶצֶֽ – הרָוֹתּ וֹמּעַלְ לחַנִ
 .םירִקָיְהַֽ וינָבָלְ ךְרֵבָיְ ךְרֵבָּ 5

 ,םירִרְוֹס תוֹמכְּ תוֹמיָ לאַוְ ןבֵוּארְ יחִיְ
 .םירִוּפסְּמִ וּדקְפָּיִ אֹל ויתָמְוּ 
 .םירִצָּמִ וֹלּ היֶהְיִ יוי רזֶעֵֽוְ :הדָוּהילִ תאֹזוְ
ֹשנֹ :רמַאָ יוִלֵלְוּ  ,םירִוּאוְ םימִּתֻ אֵ

 .םירִרְֹס ןוּמוּקיְ אֹלוְ ,וימָקָ ינֵתְמָ ץחַמְיִ 10
 ],םירִוֹהטְּהַ לאֵ ינֵכְּשְׁמִבְּ ןכַשָׁ ,לאֵ דידִיְ ןימִיָנְבִוּ[
 .םירִוֹכבְּ טפַּשְׁמִ וֹלוְ ,וֹצרְאַ ךְרַֹבתְּ :רמַאָ ףסֵוֹילְוּ
 ,םירִהָנְ ףוּצ תפֶנֹֽבְּ חמַשְׂיִ ןוּלוּבזְוּ
ֹשּיִוְ[  ].םירִקָחְמֶבְ הנָיבִ יעֵדְֹי ,וילָהָאֹבְּ רכָשָ

 .םירִיפִכְּכַּ ףֹרטְיִוְ ,ןֹכּשְׁיִ איבִלָכְּ דגָוְ 15
 !םירִוֹבּגִּבַּ דרַיְ ,היֵרְאַ רוּגכְּ ןדָוְ
 .םירִֹסחְמַ ןיאֵבְּ ,היֶהְיִ ןוֹצרָ עבַשְׂ ילִתָּפְנַוְ
 .םירִשֵׁכְּהַ ויחָאֶ יוּצרְ יהִיְ  – ךְוּרבָּ םינִבָּמִ רשֵׁאָוְ

 ,םירִבָעֲהָ רהַ לאֶ יוי איבִנְ לעַיַּֽוַ
 .םירִידִּאַהָ רידִּאַ תקַישִׁנְבִּ ,םשָׁ תמָיָּֽוַ 20
 .םירִפָעֲ תקַבְאַ םוֹקמְ ,רוֹרדְּ־רמָבְּ וֹתאֹ רֹבּקְיִּוַ
 ?םירִוּציְהַ־לכָּמִ השֶׁמֹכְ ימִ יכִּ
 .םירִיאִמְ םינִפָּ לאֶ םינִפָּ יוי וֹעדָיְ
 .םירִבָדְּהַ הלֶּאֵֽ – רבֶּדִוְ ,ארָקָ תוֹמשְׁ הלֶּאֵֽוְ תישִׁארֵבְּ

 ?םירִוֹא ינֵשְׁ רוֹא ,וֹרוֹא לדֵּבְהֶבְּ ,קתַּמְיִ ךְיאֵ 25
 !םירִעָשְׁ וּחתְפִּ" :ארֵֹק וינָפָלְ לוֹק
 "!םירִוֹאמְּהַ ינֵשְׁ ןיבֵּמִ לצָאֱנֶ ,ךְזַ אֹביָ
 ,םירִוּחבְּמִ וֹל רחֵֹבּהַ ,לאֵלָ וּשׁדְּקַ ,ידַידִיְ
 ,םירִישִׁוְ ללָהֲמַבְּ ,"שׁוֹדקָ" שׁוּלּשִׁבְּ

 .םירִדָהֲבַּ רדָּהֻמְ ,סכֵּ לעַ בשֵֹׁי :להק 30
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ֹע םיפִ֨רָשְׂ :לכָֽיהֵהַֽ־תאֶ םיאִ֥לֵמְ וילָ֖וּשׁוְ אשָּׂ֑נִוְ םרָ֣ אסֵּ֖כִּ־לעַ בשֵֹׁ֥י :ןזח  םיִפַ֛נָכְּ שׁשֵׁ֧ וֹל֔ ל֙עַמַּ֙מִ ׀ םידִ֤מְֽ
 ה֙זֶ־לאֶ הזֶ֤ ארָ֨קָוְ :ףפֵֽוֹעיְ םיִתַּ֥שְׁבִוּ וילָ֖גְרַ הסֶּ֥כַיְ םיִתַּ֛שְׁבִוּ וינָ֗פָ הסֶּ֣כַיְ ׀ םיִתַּ֣שְׁבִּ דחָ֑אֶלְ םיִפַ֖נָכְּ שׁשֵׁ֥
 רמַ֔אָוְ
 
ֹלמְ תוֹא֑בָצְ יו֣י שׁוֹד֖קָ שׁוֹד֛קָ שׁוֹד֧קָ :להק  )ג-א:ו והיעשי( :וֹדֽוֹבכְּ ץרֶאָ֖הָ־לכָ א֥
 
 
 תואחסונ יפוליח
 

 .ארקמב םיקוספה רדס פ"עו ו פ"ע וננקית ;16 הרוש רחא :ד :הרושה לכ 11
 .ארקמב םיקוספה רדס פ"עו ו פ"ע וננקית ;)16 הרוש רחא איהש( 11 הרוש רחא :ד :הרושה לכ 14
 .םירואמ ןיבמ א"נ :מ .םירואמה ינש ןיבמ 27
 .ארומו דחפב ורמאו :הרושה שארב םיפיסומ ו,מ .בשי 30
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Parashath Vezoth Habberakha 
 

Structure: Monorhymed; many lines begin with the names of Tribes of Israel, taken from 
verses in the parasha. 

Acrostic: Aharon (in the opening letters of the first four lines) 
 

Introduction 
 

This poem is relatively long, 176 words, and Parashath Vezoth Ha-berakha is 
extremely short—at 512 words, it is the shortest parasha in the Torah. Therefore, our poet is 
able to cover everything in the parasha. This is appropriate, for this is the last parasha in the 
Torah, and it is fitting to give it full dignity. The parasha contains two sections: Moses’s 
blessing of the Tribes of Israel, in Deuteronomy 33, and the narrative of Moses’s death, in 
Deuteronomy 34. When Moses blesses the Tribes, each verse begins with the name of the 
Tribe, usually as the first word of the verse but occasionally as the second. Our poet has 
copied this format; we have indicated it visually, by setting off to the right the initial word or 
two words of each of these lines. 

Conspicuously absent from this list of the Tribes of Israel, in both the parasha and the 
piyyuṭ, is Simeon. Aaron ben Joseph writes in Sefer Ha-mivḥar on Deuteronomy 33:1: 

Those who explain that Moses left Simeon without a blessing because of Zimri ben 
Salu [the chieftain of Simeon, who had public sexual relations with the daughter of a 
Midianite chieftain in Numbers 25:6] are not correct [....] Rather, [because] Jacob our 
Father blessed only twelve Tribes, [...] and Moses saw fitting [...] to bless the Tribe of 
Levi, for they offer Israel’s sacrifices, and through them are all Israel blessed, and 
atoned from sin; [therefore, so that there would not be thirteen tribes blessed, he] 
included Simeon along with [Levi], for Jacob had called Simeon and Levi “brothers” 
[Genesis 49:5]. And although [Jacob said]: I will divide them in Jacob, and disperse 
them in Israel [Genesis 49:7], [nonetheless], when all Israel is blessed, Simeon is 
blessed among them—for how can one Tribe of Israel be erased? 

After the blessings of the Tribes, Aaron ben Joseph paraphrases the narrative of Moses’s 
death, and he tells of Moses’s greatness: he knew God face to face, and gave us the Torah, 
and was more noble than the sun and the moon. When he died, the gates of heaven opened 
to let him in. And now, having finished this poem, let us praise God with the qedusha verse 
of Isaiah 6:3: Holy, holy, holy is Adonai Ẓeva’oth [….] 
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Parashath Vezoth Habberakha 
Third qedusha (Qadosh Qadosh) 

 
The man of God1 blessed the chosen tribes  of Jeshurun. 
Behold, his mouth and tongue precipitated rain of rebuke and dew 

of blessing. 
The first of his words was “Adonai”, who “came from Sinai”, in  

splendor and beauty, 
And gave the Torah as an inheritance to His people—righteousness 

and justice and uprightness. 
5 Moses blessed, yea, blessed, His dear children. 

May Reuben live, and not die, like those that go astray, 
 And may his men not belost, such that they would be uncountable. 

And this for Judah: May Adonai be a help for him, from foes. 
And regarding  Levi he said: The bearer of Tummim and Urim, 

10 May he crush the loins of his foes, and may those who  stray not 
stand up [again].   

And Benjamin, God’s beloved, dwells in God’s pure dwelling places, 
And regarding Joseph he said: May his land be blessed, and his is the right of the 
firstborn. 
And Zebulun shall rejoice in flowing rivers of honey, 
And Issachar in his tents, with insight in studies. 
15 And Gad will dwell like a lion, and tear prey as whelps do. 
And Dan like a lion’s whelp, dominate among the mighty 
And Naphtali will be satiated with contentment, lacking nothing. 
And Asher, blessed among the sons—may he be favored among his brothers, 

the fit. 
Now Adonai’s prophet ascended to Mount Abarim, 
20 And he died there, from the kiss of thenoblest of the noble.2 
And He buried him there, in pure musk, instead of dust. 
For who is like Moses, out of all creations? 
Adonai knew him, face to shining face. 
Genesis and Exodus he called out, and he spoke these words. 
25 When separated from his light, how can the light of the two 

[heavenly] luminaries be sweet? 
A voice calls out before him: “Open the gates! 
Let the pure one come, the one more ennobled out of the two 

luminaries!” 
My friends, declare the sanctity of God, who chose him out of the 

chosen ones, 

 
1 The man of God. Moses. 
2 The noblest of the noble. God. 
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With the threefold “Holy!”, with praise and songs, 
30 Cong. The one seated on the throne, glorified in beauty. 

 
Cantor. [He is] seated on a throne, high and lofty, with His coattails filling the Temple. 

Seraphim were standing above Him, each one with six wings; with two [wings] they 
would cover their faces, and with two they would cover their legs, and with two they 
would fly. And they would call out, this one to that one, and say: 

 
Congregation: Holy, holy, holy is Adonai Ẓeva’oth; the entire world is full of His Glory.

 (Isa. 6:1–3) 
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Commentary 
 
1 The man of God blessed the chosen tribes of Jeshurun. 
2 Behold, his mouth and tongue precipitated rain of rebuke and dew of blessing. 
3 The first of his words was “Adonai”, who “came from Sinai”, in splendor and beauty, 
4 And gave the Torah as an inheritance to His people—righteousness and justice and 

uprightness. 
5 Moses blessed, yea, blessed, His dear children. 
 

1 The man of God blessed. Deuteronomy 33:1, the opening verse of our parasha: 
Now this is the blessing that Moses, the man of God, blessed the Israelites, before 
his death. 
 
Chosen. Hebrew berurim, which could also be translated as “pure”. Because the 
Israelites are called “chosen” many times in Scripture (e.g. Deuteronomy 4:37), we 
have decided to translate berurim in accordance with this meaning. 
 
Tribes of Jeshurun. “Jeshurun” is a rare Biblical name for the people of Israel; it 
appears in the Biblical poetry at the end of Deuteronomy, 32:15 (Ha’azinu) and 33:5, 
26 (Vezoth Habberakha), and also once in Isaiah (44:2). The phrase “Tribes of 
Jeshurun” (shivṭé yeshurun) is not Biblical, but it is old in Hebrew literature. It 
appears once in the Babylonian Talmud, Yoma 73b, where Rav Aḥa bar Jacob says 
that this phrase was inscribed on the high priest’s breastplate, and it appears in the 
early Rabbanite confessional prayer for Yom Kippur, “Atta Hivdalta Enosh Me-rosh” 
(Birnbaum, Yom Kippur, p. 597). 
 
2 Behold, his mouth and tongue precipitated rain of rebuke and dew of blessing. 
Speech is compared to rain and dew at the opening of the song “Ha’azinu”: May my 
teaching pour like rain, may my speech drip like dew (Deuteronomy 32:2). It is 
reasonable to compare a speech of rebuke to rain, for rain is sometimes destructive, 
but a speech of blessing to dew, for dew is always beneficial. Compare the 
Babylonian Talmud, Ta‘anith 4a. 
 
3 The first of his words was “Adonai,” who “came from Sinai”. Deuteronomy 33:2: 
And he said: Adonai came from Sinai [….] 
 
In splendor and beauty. This probably describes God’s descent upon Sinai, not 
Moses’s speech. 
 
4 Righteousness and justice and uprightness. Proverbs 1:3. 
 
5 His dear children. We have spelled “His” with a capital H, understanding that the 
Israelites are God’s children, as they are called many places in Scripture. 
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Alternatively, the poem might be calling them Moses’s children, for he invested so 
much time in taking care of them, like a parent. 

 
5 Moses blessed, yea, blessed, His dear children. 
6 May Reuben live, and not die, like those that go astray, 
7 And may his men not be lost, such that they would be uncountable. 
8 And this for Judah: May Adonai be a help for him, from foes. 
9 And to Levi he said: The bearer of Tummim and Urim, 
10 May he crush the loins of his foes, and may those who stray not stand up [again].   
 

6 Like those that go astray. Literally, “like the death of those that go astray”. 
 
7 And may his men not be gone, such that they would be uncountable. Literally, this 
means “and may his men not be gone, from [being] numbered”. The word yippaqdu, 
which we have translated as “gone”, also has a sense that means “counted”, but we 
have been unable to capture the pun in English. In any event, the line is a paraphrase 
of Deuteronomy 32:6: May Reuben live, and not die, and may his men be of number. 
Aaron ben Joseph, in Sefer Ha-mivḥar ad loc., explains “may his men be of number” 
as meaning that when Reuben’s men come back from battle, their number should be 
the same as it was when they went into battle; he also mentions an opinion that the 
verse means and not die, and may his men [not] be [few] in number, where the word 
“not” distributes over the two clauses; this is Abraham ibn ‘Ezra’s interpretation. 
 
8 And this for Judah: May Adonai be a help for him, from foes. Deuteronomy 32:7: 
And this for Judah: Hear, O Adonai, Judah’s voice […] and may You be a help from 
his foes. 
 
9 And regarding Levi he said: The bearer of Tummim and Urim. Deuteronomy 32:8: 
And regarding Levi he said: Your Tummim and your Urim are for your pious man 
[….] The Urim and Tummim are parts of the vestments of the high priest; see 
Exodus 28:15–30. For more information, see our commentary on the poem for 
Ve’atta Teẓavvé, lines 13–14. 
 
10 May he crush the loins of his foes, and may those that stray not arise [again]. 
Deuteronomy 32:11 (continuation of the blessing to Levi): Crush his foes at the 
loins, and his enemies from [being able to] rise [again]. The poet replaces the word 
enemies for “those that stray”, for the purpose of the rhyme –rim; his assumption is 
that any enemies of Levi are sinners, who “stray” from the right path. 
 

11 And Benjamin, God’s beloved, dwells in God’s pure dwelling-places, 
12 And regarding Joseph he said: May his land be blessed, and his is the law of the 
birthright. 
13 And Zebulun shall rejoice in flowing rivers of honey, 
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14 And Issachar in his tents, knowers of understanding in studies. 
15 And Gad will dwell like a lion, and tear prey as whelps do. 

 
11 And Benjamin, God’s beloved, dwells in God’s pure dwelling places. Alternatively: 
“And Benjamin, beloved of God, who dwells in God’s pure dwelling-places” (i.e., 
God is the one that is dwelling, rather than the understanding reflected in our 
translation, that Benjamin is the one that is dwelling). In any event, the line is based 
on Deuteronomy 32:12: To Benjamin he said: beloved of God, who dwells over 
[Benjamin] with security [….] In Sefer Ha-mivḥar ad loc., Aaron ben Joseph gives 
two possible explanations of this verse: (a) it refers to God’s Glory, the kavod, the 
physical manifestation of His presence, which dwelt in Benjamin’s territory, for the 
Temple was there; or (b) it is to be translated The beloved of God dwells over 
[Benjamin] with security, and refers to King Solomon, known also as Jedidiah (II 
Samuel 12:25), literally, “God’s beloved”, whose palace was in Benjamin’s territory 
and who thus protected the Tribe of Benjamin. 

Note that in the Venice printing, line 11 follows line 16, and line 14 follows 
line 11; we have changed the order of the lines in accordance with the Vilna printing, 
which follows the order of the verses in the Biblical text. 
 
12 And to Joseph he said: May his land be blessed, and his is the right of the 
firstborn. Deuteronomy 32:13: And to Joseph he said: his land is blessed of Adonai 
[….]  
 
His is the right of the firstborn. In Genesis 48:22, Jacob gives Joseph a double 
portion, which is normally allotted to the firstborn; according to I Chronicles 1:5, 
this portion was officially that of the firstborn, even though Joseph was not the first 
of Jacob’s sons. Our poet uses the words “his is the right of the firstborn”, taken 
from Deuteronomy 21:17, adapted only inasmuch as necessary for the rhyme; this is 
somewhat ironic, for that passage forbids a polygamous man to take the birthright 
from the son of his hated wife and give it to the son of his beloved wife—yet this is 
exactly what Jacob did when giving the birthright to Joseph. 
 
13 Flowing rivers of honey. Literally, this means “honey of flowing of rivers”, an 
inverted semikhuth (see index of rhetorical devices), which the poet uses for the sake 
of the rhyme. 
 
14 And Issachar in his tents. Deuteronomy 33:18: Rejoice, O Zebulun, in your 
goings-out; and Issachar, in your tents. 
 
With insight in studies. I Chronicles I 12:33: And of the Issacharites, with insight 
about the times, to know what Israel should do [....] The implication seems to be 
that the Issacharites were scholars; this idea appears also in Rabbanite tradition, in 
Babylonian Talmud Yoma 26a. 
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15 And Gad will dwell like a lion, and tear prey as whelps do. And to Gad he said: 
[...] he dwells like a lion, and tears [his victim’s] arms and skull. 

 
16 And Dan, like a lion’s whelp, dominate among the mighty! 
17 And Naphtali will be satiated with contentment, withlacking nothing. 
18 And Asher, blessed among the sons—may he be favored among his brothers, the fit. 
 

16 Like a lion’s whelp. Deuteronomy 33:22: Dan is a lion’s whelp […] The word for 
whelp in this line, gur, taken from the verse in the parasha, is different from the 
word for whelps in the previous line, kefirim. 

 
Dominate among the mighty. An imperative, addressed directly to Dan. The 
language is from the Song of Deborah, Judges 5:13: O Adonai, dominate (yerad) for 
me among the mighty! Our translation “dominate” for yerad is based on Aaron ben 
Joseph’s commentary on the verse in Judges, where he reads the word as a jussive 
pi‘el form of the root R-D-Y. 
 
17 And Naphtali will be satiated with contentment. Deuteronomy 33:23: And to 
Naphtali he said: Naphtali is satiated with contentment, and full of Adonai's blessing 
[....] 
 
18 And Asher, blessed among the sons—may he be favored among his brothers, the 
fit. Deuteronomy 33:24: And to Asher he said: Blessed among the sons is Asher; may 
he be favored among his brothers [….] 

 
19 Now Adonai’s prophet ascended to Mount Abarim, 
20 And he died there, from the kiss of the most Mighty of all mighty. 
21 And He buried him there, in pure musk, instead of dust. 
22 For who is like Moses, out of all creations? 
23 Adonai knew him, face to shining face. 
 

19 Mount Abarim. Literally, this means “the mountain of the land across”, an 
alternate name for Mount Nebo, found in Numbers 27:12 and Deuteronomy 32:49. 

 
20 And he died there, from the kiss. In Sefer Ha-mivḥar on Deuteronomy 34:5, 
Aaron ben Joseph writes: “It is correct that [Moses] died from a kiss; and [the 
meaning of] this is a big secret.” It is unclear exactly what philosophical secret Aaron 
ben Joseph is concealing. However, the idea that Moses died from a kiss is an old 
Rabbinic one: it appears in the Babylonian Talmud, Bava Bathra 17a, where it means 
that “the angel of death had no power over Moses” but rather, God personally took 
his life away. In another passage in the Babylonian Talmud, Berakhoth 8a, it is stated 
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that death by kiss is the least painful way to die and feels like pulling a single strand 
of hair out of milk. 
 
21 Pure musk. Hebrew mor deror, one of the spices used in the oil for anointing the 
priests, in Exodus 23:3; our translation “musk” follows Aaron ben Joseph’s 
explanation in Sefer Ha-mivḥar ad loc. The line in the poem presents imagery that 
suggests that Moses’s death and burial were like that of no one else; for unlike 
everyone else, who is buried in earth, Moses was buried in fragrant spices. 
 
23 Adonai knew him, face to shining face. Deuteronomy 34:10: And no prophet 
again arose in Israel like Moses, whom God knew face to face. The idea that God’s 
presence shines with light appears in many places in Scripture, such as Deuteronomy 
33:2, at the opening of our parasha: He shone forth from Se‘ir; correspondingly, we 
read in Exodus 34:29 ff. that Moses’s face shone rays of light after he spoke with 
God. 

 
24 Genesis and Exodus he called out, and he spoke these words. 
25 When separated from his light, how can the light of the two [heavenly] luminaries be 
sweet? 
26 A voice calls out before him: “Open the gates! 
27 Let the pure one come, the one more ennobled out of the two luminaries!” 
 

24 Genesis and Exodus he called out, and he spoke these words. The words in this 
line, after “Genesis and Exodus”, are puns on the names of the other books of the 
Torah in Hebrew. Leviticus is Vayyiqra, literally, “he called out”, and Numbers is 
often Vaydabber, “he spoke” (though today it is more often Bemidbar, “in the 
wilderness”), and Deuteronomy is Ellé Ha-devarim, “these are the words”. The 
implication of the line is that Moses spoke the words of the entire Torah. 
 
25 Two [heavenly] luminaries. The sun and the moon. 
 
27 More ennobled out of the two luminaries. This line seems to be saying, like the 
phrase two lines above, that Moses is more noble than the brightness of the sun or 
the moon. However, if so, the terminology “ennobled out of the two luminaries” is a 
bit awkward; it is possible that the two luminaries stand here for Moses and Aaron, 
of whom Moses is the more noble one. A variant text, preserved by the marginal 
annotator of a copy of the Venice printing (see introduction), leaves out the word 
“two” and reads merely mi-ben me’orim, “out of luminaries”, this may mean that 
Moses’s soul was more ennobled, more pure, than that of any of the other prophets. 
 

28 My friends, declare the sanctity of God, who chose him out of the chosen ones, 
29 With the threefold “Holy!”, with praise and songs, 
30 The one seated on the throne, glorified in beauty. 



Draft 

 
28 Who chose him out of the chosen ones. The entire Israelite nation is called 
chosen, throughout Scripture; and Moses, specifically, is called His chosen one, in 
Psalms 106:23. 
 
29 The threefold “Holy!”. The recitation of “Holy, holy, holy” in the qedusha-verse 
that follows the poem. 
 
30 The One seated on the throne. A variant text, preserved by the abovementioned 
marginal annotator and by the Vilna printing, adds three words to the beginning of 
this line: Ve-’imru be-faḥad u-mora, “And say, in dread and fear”; accordingly, this 
line would be a call to say the actual words “the One seated on the throne” (in the 
Biblical verse immediately following the poem), rather than just to praise the One 
who is seated on the throne. 

 
Glorified in beauty. The verb here translated  “glorified” is from the same root as the 
noun “beauty”, and thus this is an example of figura etymologica. A more literal 
translation would be “beautified with beauty.”  


